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son in the course of the year acquired more wealth or made
profits so that at the completion of the year he was pos-
sessed of one thousand dirhams, the anticipation would be
valid and the zakat of the one thousand dirhams for the
year past discharged. If, on the contrary, at the comple-
tion of the year he was still possessed of two hundred dir-
hams only, the anticipation would not be valid, and should
he acquire more money after the year, he would have to pay
its zakat when a year passed after its acquisition. If one
should pay in advance zakat for two thousand dirhams
while he possessed only one thousand and intended the ad-
ditional zakat of one thousand dirhams for the second one
thousand dirhams he would come by during the year or,
failing that, for the zakat of the original one thousand dir-
hams for a second year, it would be valid.

The anticipation of tithe is not allowed with respect
to what has not yet been sown, or to fruits that have
not yet appeared. Abu Yusuf, contrary to Abu Ham-
fah and Muhammad Ibn al-Hasan, allows anticipation in
fruits whose pollen has not appeared (qabl zuhur al-talf)>
and crops which have not grown (qabl al-ndbat}. Abu
YusufJs ground is that the fruits and the crops will grow
of themselves by mere lapse of time. The argument of
the others is that anticipation is not valid unless the cause
(sabab*) of tithe is present, but that the palmtrees, for
instance, evidently are not the cause of tithe, for the owner
may cut them down without incurring responsibility for the
tithe. The anticipation of the tithe of what has not yet
been sown is, however, unanimously held to be void, because
land, in and of itself, is not the cause of tithe, but a special
act is needed, namely, cultivation, before there may be any
question of tithe.1

1 Mabsut, part iii, p. II; 'Alamkiriyyah, p. 261.